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Allen, Richard C. and Rosemary Moore – The Quakers 1656-1723: The Evolution 
of an Alternative Community. University Park: Pennsylvania State University 
Press, 2018. Pp. 345.
This volume by Richard C. Allen and Rosemary Moore, with seven contributors, 
provides a much needed and welcome expansion on previous scholarship regarding 
the evolution of the early Quaker movement throughout the late seventeenth and 
early eighteenth centuries. Whilst previous works, such as William Braithwaite’s 
Second Period of Quakerism (1919), are not replaced, Allen and Moore’s collection 
of essays provide a necessary addendum to earlier scholarship in that it addresses 
nuanced topics in Quaker historiography, including the experience of women, the 
Quaker’s unique relationship with law and commerce, and the history of slavery. 
Indeed, even the title, casting the Quakers as an “alternative community,” is new 
and both reflects the work’s attempt to move past previous scholarship and sets 
the tone for a comparative approach at times in the historical analysis set forth. 
In addition, the volume’s attention to the years 1656-1723 reworks the 
frequently adopted division of Quaker history into the late 1650s-1660 (the time of 
the Restoration) and 1660-1720. This choice of dates is unusual and convincingly 
defended by Moore’s argument that there is “no clear punctuation mark in Quaker 
history around 1660” (p. 2), suggesting it is essential to give attention to the 
political climate as well as to Quaker thought and practice previous to 1660 in 
order to better understand the developments that followed. The book’s timeline is 
extended to 1723, the year of George Whitefield’s death, “the last survivor of the 
original Quaker preachers” (p. 2) to whom they also give deserved attention. This 
particular time period, covered in one volume, is a welcome addition to modern 
Quaker scholarship.
The book contains 13 topical chapters moving in a generally chronological order, 
beginning with an overview of the history of early Quakerism by Moore, a helpful 
first chapter particularly for those new to Quaker history and in need of orientation 
in the broader historical context. In Chapter 2, Allen addresses an important 
transitional period for Quakerism that saw the expansion of an international 
Quaker community throughout the British Isles and the Americas before 1666. 
Allen argues through the utilization of print culture and the establishment of 
Quaker meetings, Quakers successfully established an international community, 
while early missionaries engaged in provocative dissenting activity that evinced a 
“clash between state religious authority orthodoxy and dissent” (p. 29). In Chapter 
3, Moore picks up in 1666 and turns back to England, with the early Quakers’ need 
and desire for internal organization and unification after some years of disarray. 
An outline of the development of Quaker organization and the establishment 
of orderly meetings is presented. Moore argues the meeting system was largely 
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inspired by Fox and rooted in his “gospel order” framework, and it remains in 
variation in the worldwide Quaker community. 
Chapters 4 and 5, both written by Allen, provide an enjoyable read, 
demonstrating the living out of the organizational code of conduct amongst its 
followers, followed by a consideration of the Quakers’ life in the Americas and 
on the continent. These are useful chapters in their demonstration of the cultural 
and geographic impact of the Quakers’ organization and polity. The latter chapter 
includes an important inclusion of Fox’s correspondence with the Quakers in the 
Caribbean, pausing particularly on his visit to Barbados and Jamaica. This section 
gives attention to Fox’s perception of slavery, as well as the Quakers’ relationship 
with local authorities as they attempted to provide religious instruction to the 
enslaved, resulting frequently in confrontation and conflict.
Continuing in the vein of considering the Quakers as an alternative community, 
often at odds with the established state or church order, Chapter 6 provides an 
insightful discussion of the Quakers’ dispute with other dissenters. It is the first 
chapter of the volume written by its contributors, and shines in its reminder that 
there was a heated polemic between the early dissenters which appeared to run 
out of steam, finally abating in the eighteenth century. This chapter is followed by 
a consideration of the belief system of Quakers, useful particularly for the non-
specialist.
The present volume then turns to the Quakers’ relationship to politics from 
1660 to 1689 in George Southcombe’s excellent analysis, which is one of the 
highlights of the volume. He convincingly argues that Quakers did not become 
inwardly complacent or politically passive in this latter period of their evolution. 
Instead, the Quakers proactively engaged in the shaping of the political culture 
through print and personal interactions, particularly in relation to contemporary 
concerns of liberty of conscience and toleration. With a refreshing look at various 
Quakers, including William Penn and Margaret Fell, Southcombe reminds the 
reader that in an age of persecution the Quakers were compelled to public agency, 
which subsequently played a significant role in shaping England’s political context 
(p. 190). J. William Frost’s chapter dovetails with Southcombe’s by expanding 
on Quaker activity from 1690 to 1700 in both the Americas and in England, 
in the context of Tory and Anglican strictures, as well as the reign of William 
and Mary. Frost spends time in particular on the “Keithian Controversy”—a 
conflict concerning George Keith, a prominent Quaker leader in Pennsylvania, 
and his focus on the historical Christ. The conflict developed into a transatlantic 
theological dispute, created a great deal of turmoil, and eventually resulted in 
Keith’s departure from the movement, providing a glimpse into early theological 
disputes in the transitional period from persecution to toleration of the Quaker 
community. Emma Lapansky-Werner provides another outstanding essay of the 
collection in her analysis of Quaker life and community amongst the second 
generation of Quakers, when the first generation of Quakers were passing away 
and passing on the mantle of leadership to their children—or at least their attempt 
to do so as some were not always successful. Chapters 11 and 12 round out the 
volume with strong analyses of the Quakers’ relationship to business and to the 
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law in the second period of Quakerism, again taking an approach to Quaker 
history that is topical and a necessary update to Braithwaite’s history. Erin Bell’s 
discussion of Friends’ in popular culture and analysis of Quakers and murder trials 
is a fascinating read and a long overdue addition to Quaker historiography. 
Finally, Robynne Rogers Healey takes the reader into the eighteenth century, 
closing the second period of Quakerism. Rogers Healey provides an important 
reminder once again that the story of Quakerism at this time “is more that a story 
of withdrawal from mainstream society”; instead, her “examination of conflict 
and accommodation among Quakers and between the Quakers and non-Quakers 
reveals a complex set of tensions that shaped the development of Quakerism 
in these years” (p. 288). Her conclusion is apropos to the volume at hand: the 
history of Quakerism is a story of engagement, struggle, public participation and 
a continuing process of identification as an alternative community that actively 
engages with the public sphere. The volume on the whole is an enjoyable read that 
is both accessible to non-specialists and essential for specialists, as its topics on 




BArrett, James R. – History from the Bottom Up and the Inside Out: Ethnicity, 
Race, and Identity in Working-Class History. Foreword by David R. Roediger. 
Durham and London: Duke University Press, 2017. Pp. 304.
Lewis Hine’s 1910 photograph Tenement Child with a Blank Wall to Stare At 
adorns the cover of this collection. It makes you wonder what this child could be 
thinking, and that is precisely the question the historian of Irish American labour 
and biographer of Communist Party USA leader William Z. Foster, James Barrett 
wants you to ask. For, as the title suggests, history from the bottom up will always 
be inadequate if we fail to fully integrate subjectivity. Barrett argues we need to 
understand workers as people, with complex, varied, and potentially cosmopolitan 
lives, if we are to understand the history of the working class. Opening with his 
own experiences growing up Irish Catholic and working class on the west side of 
Chicago, and later as an activist and graduate student at Warwick and Pittsburgh, 
Barrett not only illustrates why the personal is political but shows that it is 
historically meaningful.
He then explores, in light of this, a variety of relatively specific questions in 
late nineteenth- and early twentieth-century American working-class history. How 
can we read autobiographies of American communists against the grain to see the 
personal amidst the political? How can the mental health crisis faced by William 
Foster help us understand his politics? How could one become a cosmopolitan 
worker in early twentieth-century America? What were the limits to cross-class 
conversations between bohemian intellectuals and cosmopolitan workers? What 
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